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In the Name of Allah, the Most Beneficent, the Most Merciful 
Introduction 

With the purported date of the birth of the Prophet, ffs. ilii Jb>, less than a month away, it is 
time again to discuss the ostensible evidence used to sanction the celebration of the Mawlid. In 
addition to the broad points related to the Mawlid that I discussed in the companion piece to 
this article, "Issues Related to Al-Mawlid an-Nabaw? (The Prophetic Birthday)", we will see here 
that there are no specific evidences sanctioning the Mawlid. Rather, those who call to it use 
general evidences, or specific evidences related to other matters and then perform Qiyas 
(Analogous Example) upon them for the Mawlid. 

With regards to the matter of using general evidences in ways that they were not used by the 
first three generations, we say: 

General Evidences Cannot Be Used To Sanction Specific Actions 

What is meant by this is that the celebration of the Mawlid is a specific deed, with specific 
actions and statements tied to it, around specific times or dates. So the likes of these specific 
actions cannot be permitted by evidences that are general in nature, such as the obligation of 
loving the Prophet, illi Ju>. 


Imam al-Awza'T (d. 157 H.) said: "Make yourself patient upon the Sunnah, and stop where the 
people stopped. And believe what they believed, and avoid that which they avoided. And follow 
the path of your Righteous Predecessors, because what was sufficient for them is sufficient for 
you." 1 

Imam Muhammad Ibn 'Abdil-HadT (d. 744 H.) said: "And it is not permissible to innovate a new 
interpretation of a Verse or a Hadfth which the Salaf (predecessors) did not hold, know of or 
convey to the Ummah. Otherwise, this implies that they were ignorant of the truth in this 
(matter), and went astray regarding it, and that the one in opposition (to them) from a later 
generation was (somehow) guided to it (i.e. the truth)." 2 

Imam Ibn al-Qayyim (d. 751 H.) said: "Innovating an opinion in the explanation of the Book of 
Allah, while the predecessors and the Imams were upon something contrary to it, necessitates 
one of two matters: Either it is a mistake in-and-of itself, or (else) the opinions of the Salaf 


1 Narrated by AI-Lalaka'T in "Sharh Usui I'tiqad Ahl as-Sunnah wal-Jama'ah", (#280) 

2 "As-Sarim al-Munk / Fir-Radd 'Ala as-Subk?", pg. 318 



which contradict it are mistaken. And no intelligent person would doubt that he is more likely 
to be wrong and mistaken than the opinions of the So/o/(are)." 3 

Imam Ash-Shatib? (d. 790 H.) stated: "Had [it] been an evidence for it, it would not have been 
far removed from the understanding of the Sahabah and the Tabi'in (i.e. the generation after 
the Sahabah), then those ones (who came later) understand it. Because how could it be that 
the actions of the earlier ones would be in opposition to what is necessitated by [this (false)] 
understanding and in contradiction to it, even if it is (represented by their not participating in 
it)? So whatever the later ones act upon from this type (of innovation), then it is contrary to the 
consensus of the earlier ones, and anyone who contradicts [their] consensus is mistaken. And 
the Ummah of Muhammad does not come to an agreement upon something which is a 
misguidance. So whatever they were upon, participating in or not participating in, then it is the 
Sunnah and (it is) the matter that is to be given consideration, and it is the guidance. And there 
is nothing but right and wrong. So everyone who contradicts the earlier Salaf, then he is upon 
misguidance, and this is sufficient (to prove this point)." 4 

And he said: "And due to all of this, it is obligatory upon the one who is looking at a Shar'? 
(legal) evidence to consider what the earlier ones understood from it and how they acted upon 
it, as it is more appropriate to be considered correct and more sound to be taken as knowledge 
and acted upon." 5 

So we see that it is a dangerous matter to use the Texts of the Shari'ah in ways that they were 
not used by the Sahabah, the Tabi'in and the Righteous Predecessors. And this applies to 
situations that were around during their time and they were able to discuss, not matters that 
only appeared afterward (i.e. not referring to events or situations, technologies, etc. that came 
later on). 

Acts of Worship Are Tawq?fi (Only Allowed When Sanctioned By a Text) 

Allah, Juj stated: 




* This day, I have perfected your religion for you, completed My Favour upon you, and have 
chosen for you Islam as your religion.^ 6 


And on the authority of 'Abdullah Ibn 'Amr Ibn al-'As who narrated that the Prophet, TSi. ilii Jb> 
said: 


3 "Mukhtasar as-Sawa'iq al-Mursalah 'Ala al-Jahmiyyah wal-Mu'attilah", Vol. 2/128 

4 "Al-Muwafaqat Ft Usui ash-Shari'ah", Vol. 3/72 

5 "Al-Muwafaqat Ft Usui ash-Shari'ah", Vol. 3/77 

6 Surat al-Ma'idah, 3 



u yz> jiAjJUjj ^ <tiUu u J&- tS if’ <uai Jjj O' ‘uit li?- ois”^giii ^j 4 ji" 


"There was no Prophet , before me except that it was a duty upon him to show his Ummah the 
good that he knew for them. And to warn them about the evil that he knew for them." 7 


And on the authority of Abu Tharr who narrated that the Messenger of Allah, di- ilJi Ju>, 
said: 


",^£) JSj jll)' ja apLjj 'j* OjA-i 

"There is nothing by means of which one may draw close to Paradise and move far away from 
Hell but it has been explained to you." 8 

So anything that is from the religion would have been clarified by the Prophet, £& ilii Ju>. 
And whatever was not is not from the religion. 

And in the time of the Sahabah, they rejected actions because they were done in ways that 
were not according to the Sunnah. 


And on the authority of Nafi' who narrated: 


w w 


,l.i» ja JiSy :Jli Ajyi*Aj <dll p- 

" Iaa oap ijA 4jL« 


That a man used to meet Ibn 'Umar, so he would greet him by saying: " As-Salamu 'Alayka Wa 
Rahmatullahi Wa Barakatuhu Wa Maghfiratuhu Wa Mu'afatuh." He (i.e. the narrator) said: 
"And he would do this often. So Ibn 'Umar said to him: 'And upon you one hundred times. And 
if you do it again, I will treat you harshly.'" 9 


And a similar incident has been narrated from 'Abdullah Ibn 'Abbas, u 4 * iii ^. 10 


On the authority of 'Amr Ibn Salamah al-Hamdam who narrated that Abu Musa al-Ash'arT said 
to 'Abdullah Ibn Mas'ud: 


Silo PfdffLp J>3 Jirj PyJarP llU- li«Ji ^ Cj'j 

liJUlj jUasil liliii ^4] cli U Jli 44^ 'iUi Jli Alla isio t__c J jljj itilo Ojlljui itilo Ijlla JjjUi 


7 Narrated by Muslim in his "Sahih", (#1,844) 

8 Narrated by At-TabaranT in " Al-Mu'jam al-Kabir", (#1,647) and declared "Sahih" by AI-AlbanT in "Silsilat al-Ahadith 
as-Sahihah", (#1,803) 

9 Narrated by 'Abdur-Razzaq in "Al-Musannaf. And I asked our Shaykh Sulayman Ibn Nasir al-'Ulwan, if it was 
"Sahih" and he said: "Yes, it is Sahih." And he also authenticated it in his book "Al-I'lam Bi'Wujub at-Tathabbut Fi 
Riwayat al-Hadith Wa Hukm al-'Amal Bil-Hadith adh-Dha'if', pg. 11 

10 Narrated by AI-BayhaqT in "Al-Jami' Li'Shu'ab al-lman", Vol. 6/455, and it was declared "Sahih" by Ibn Hajar in 
"Al-Futuhat ar-Rabbdniyyah" , Vol. 5/293 



ill?- jsl J&- 1*1 Ipalj p j* '^rfk *l>' pJ cJU«&j ^Cp 'jIAj t)' pjp *aM JiS isp 

\S^~ »P 13f 13 IjJli byclpj ISTjl I Jut U Jill 3 gSifr JjpJl viJWJ p 

s*^Ja ^siCla ^pt U AlAl ill 13 p?«jJ *»P p'?!****^' p p ja 3 < 1 M pUs Uli pJlilii l_jA*i Jli ^pDlJ 
t£»ca' iio pJ aJLj (_5p-< c£p'3 p piTj p; p <\jUj ®p3 pp3 P' (*^y ijliw 1 

". PP p PP p pi Jii 3P^' *^! ^3' ^ ppJt “P ^ P'3" i'jSiI ".iS*P? oij ppl 3' ip p 


"I saw some people in the Masjid sitting in circles waiting for the prayer. In every circle there 
was a man, and in their hands were pebbles. He would say, 'Say Allahu Akbar one hundred 
times', so they would say Allahu Akbar one hundred times. Then he would say, 'Say La ilaha III- 
Allah one hundred times', so they would say La Ilaha lll-Allah one hundred times. Then he 
would say, 'Say Subhan Allah one hundred times', and they would say Subhan Allah one 
hundred times.'" He (i.e. 'Abdullah Ibn Mas'ud) said: "What did you say to them?" He said: "I 
did not say anything to them. I was waiting for your opinion." He said: "Why did you not tell 
them to count their bad deeds and promise them that none of their good deeds would be 
lost?" Then he went away and we went with him, until he came to one of those circles. He 
stood over them and said: "What is this that I see you doing?" They said: "0 Abu 'Abdir-Rahman 
(i.e. 'Abdullah Ibn Mas'ud), these are pebbles with which we count the Takbfr, Tahiti and 
Tasbih.” He said: "Tally up your bad deeds, for I promise you that nothing of your good deeds 
will be lost. Woe to you, 0 Ummah of Muhammad, how soon you have become doomed! These 
are the Companions of your Prophet, p->j p ill J~e\ still alive amongst you, his clothing is not 


yet worn out and his vessels (for food and drink) are not yet broken. By the One in Whose Hand 
is my soul, (either) you are following a way that is more guided than the way of Muhammad, or 
you are opening a door of misguidance." They said: "By Allah, 0 Abu 'Abdir-Rahman, we did not 
intend anything but good." He said: "How many of those who intend good never attain it." 11 


So despite the fact that greeting a Muslim and performing Thikrare things that are good in and 
of themselves, the Sahabah rejected these actions, as they were done in a manner that was not 
specifically legislated. 

Imam Muhammad Ibn Ahmad as-SarkhasT al-Hanaf? (d. 482 H.) stated: "Opinion is not a 
contributing factor in knowing what is obedience to Allah. And due to this, it is not allowed to 
sanction the basis of a worship through opinion." 12 

Ibn DaqTq al-'Td (d. 702 H.) said: "And the majority of the acts of worship are Ta'abbudi (done 
for 'Ibadah without knowing the exact causal factor) and based upon Tawqif (forbidden until 
proven)." 13 


11 Narrated by Ad-DarimT in his "Sunan", and it was declared "Sahih" by al-AlbanT in "Silsilat al-Ahadfth as-Sahihah", 
Vol. 5/11 

12 "Usui as-SarkhasT 1 , Vol. 2/122 

13 "Ihkam al-Ahkam Sharh Usui al-Ahkam", pg. 122 



Imam Muhammad Ibn Muflih al-Hanbal? (d. 763 H.) stated: "No actions of the religion are 
allowed to be taken as a means (of worship) unless it is legislated. This is because acts of 
worship are based upon Tawqff." 14 

Ibn Hajar al-'Asqalan? (d. 852 H.) stated: "The sanctioning of acts of worship is only taken from 
Tawqff." 15 

And he said: "The default concerning acts of worship is Tawqff." 16 

Imam Muhammad Ibn Ahmad ar-Raml? ash-Shafi'T (d. 1004 H.) stated: "The default concerning 
acts of worship is Tawqff." 17 

Imam Muhammad Ibn 'Abdil-BaqT az-Zarqan? al-Malik? (d. 1122 H.) stated: "The default 
concerning 'Ibadah is Tawqff." 18 

The Specific Evidences Used To Sanction the Mawlid 

1-In His Qur'an, Allah Legislated Rejoicing in His Bounty and His Mercy 

They say: Allah, Juj, Said: 

^ Say: "In the Bounty of Allah, and in His Mercy; therein let them rejoice." That is better than 
what they amass. )> 19 

They state that what is meant in this Verse is the Prophet, d* ilii Ju>. And that this Verse 
proves the permissibility of rejoicing in his birth, therefore, having a celebration for this is 
permissible. 

The major Scholars of Tafsfr, such as Imam Ibn Jarir at-TabarT, 20 Imam al-Qurtubi, 21 Imam Ibn 
Kathir, 22 Imam al-BaghawT, 23 and others did not mention this type of Tafsfr at all. Rather, they 
explained it as being the Qur'an, being from its people, the Sunnah, and Islam. And this is the 
Tafsfr (interpretation) that they narrated from the Sahabah and the Tabi'fn. 


14 "Al-Adab ash-Shar'iyyah", Vol. 2/265 

15 "FaTh al-Bari", Vol. 2/80 

16 "Fat'h a 1-Bar?", Vol. 3/54 

17 "Ghayat al-Bayan Sharh Zubud Ibn Raslan", pg. 79 

18 "Sharh az-Zarqan? 'Ala Muwatta' Malik", Vol. 1.434 

19 Surat Yunus, 58 

20 "Jami' al-Bayan 'An Ta'w?l Ay al-Qur'an", Vol. 12/194-200 

21 "Al-Jami' Li'Ahkam al-Qur'an", Vol. 11/10-12 

22 "Tafs?r al-Qur'an al-'Ath?m", Vol. 3/370-371 

23 "Ma'alim at-Tanz?l", Vol. 4/138 



But even if one were to say that what was meant is the Prophet, jJLj 44 ilJi J-e, himself, then it 
would be his being sent as a Prophet, and not his birth, which is a mercy and something to 
rejoice in. This is because it has come in the Qur'an and the Sunnah that his being a Mercy was 
by being sent as a Prophet, not merely being born. Allah, Jus, said: 

<j|> U3 

^ And We have sent you not but as a mercy for the Al-'Alamfn. )> 24 


And on the authority of Abu Hurayrah, <lp <dii who narrated: 


c--«j cu*j' jJJ" :Jl3 "Jl <dll Jjij b" :J-S 


It was said: "0 Messenger of Allah, supplicate against the polytheists." He said: "I was not sent 
as a curser, rather, I was only sent as a mercy to the Worlds." 25 


2-Allah Commanded Us to Send Blessings upon the Prophet, 4* 4\ Jb>, and 
Celebrating the Mawlid Encourages People to Do So 


Allah, Jus, Said: 


* , i 6 s si 6 ' 

U—Ijil j iulp JjjJl tgjf U 


» Allah sends His Blessings on the Prophet, and His Angels do too. O you who believe! Send 
your Blessings on him, and greet him with the Islamic way of greeting. )> 26 


They state that having the Mawlid encourages people to perform this Salat upon the Prophet, 


However, we say: 

Firstly, we have general evidences for performing Salat upon the Prophet, JL-j 4* 4 Jb>, which 
cannot be specified or restricted to certain times, places, etc. without any evidence. Some of 
these general evidences are: 


The Statement of Allah, Juj: 


si 6 s si 4 ' 

Ijil j iQp JjjJl tgjf b JuJl jip 4 


24 Surat al-Anbiya', 107 

25 Narrated by Muslim in his “Sahih”, (#2,599) 

26 Surat al-Ahzab, 56 



* Allah sends His Salat on the Prophet and His Angels do too. O you who believe! Send your 
Salat on him, and greet him with the Islamic way of greeting. )> 27 


And on the authority of Anas Ibn Malik, who narrated, that the Prophet, ilii J~e, said: 


jJLP a] OU-k?- j*LP 4 !p JJLP P 41)1 ^ip J*" 


“Whoever performs Salat upon me once, Allah sends ten Salat upon him, ten sins are erased off 
of him, and he is raised ten levels." 28 


Secondly, we have specific times already specified in the Shari'ah in which it is more 
recommended than in general to perform Salat upon the Prophet, fit- HJi Ju>. From 
amongst the many times narrated are: 


After the Athan: 


On the authority of 'Abdullah Ibn 'Amr who narrated, that the Prophet, di- aIh Jb>, said: 


P J 1 ^ yd d # , y d y. y y 2^2 -P H y y *2 ® y 

^ aAJi 'jJ—^ fij \ j jis- tCAp ^1 p Jljp ^ 4il9 ^ip \jJL La lij 

".iPlaiJl 4J cSp- ^ JLL> jA Li dc^\ cM iUP ^ a 4*J *^! ^ lijia iL-ajii 


"// you /tear the Mu'ath_in, then say what he is saying, then perform Salat upon me, because 
whoever performs Salat upon me, Allah will send Salat upon him, due to it, ten times." 29 


During the Salat: 


On the authority of Fudhalah Ibn 'Ubayd, who narrated: 


*uip *UJl ^4)1 *uip ^ ^pAj *c4p 4 JJ 1 a 

^ip T'J ^ ‘cJp ptiiijlj 'i! (JL&3 aIpo . lAk ^j^sp : 

".iLi Uj Jaj ^aJ jp <Op 4lll 


The Prophet, ^ip iiJi heard a man supplicating in his Salat, and he did not perform Salat 
upon the Prophet, pL>j ffs. iJdi JL>, so the Prophet, jii-j ffs. ilii JL>, said: "This one is hasty." Then 
he called him and said to him or someone else: "If any of you performs Salat, then let him begin 


21 Surat al-Ahzab, 56 

28 Narrated by At-TirmithT, and declared “Sahfh” by AI-AlbanT in “Sahih Sunan an-NasaT, (#1,296) and “Hasan” by 
AI-Wadi'T in “As-Sahfh al-Musnad”, (#124) 

29 Narrated by Muslim in his “Sahih”, (#384) 



with praising Allah and extolling Him. Then let him perform Salat upon the Prophet, TAs. Hji j~e 
pL>j. Then let him supplicate with whatever he wishes." 30 

On Friday as a Whole: 


And within a Hadfth on the authority of Aws Ibn AbT Aws who narrated that the Prophet, il)i JA 
fA , said: 


5^ «L9 P <LSj <U3j *L3j f>2\ ffp- <US JJjaSi (y* 5}" 


"Indeed from the best of your days is Friday. On it, Adam was created, on it he was taken, on it 
is the blowing (of the trumpet) and on it is the Sa'qah. So perform much Salat upon me on it, as 
your Salat will be presented to me." 31 


So we have evidence proving that it is recommended in general, as well as at specified times in 
the SharTah. So how can other specific times be added to these? 

3-The Prophet, pL>j £& &i Ja, Used to Fast on Mondays, Which Was the Day He Was 
Born 


And they use the Hadith of Abu Qatadah al-Ansan, from the Messenger of Allah, pJAj AA Uli JA, 
that he was asked about fasting on Monday, so he said: 

",<us Js- Jjjf" ji ". A3 oaJJ iiii" 

"That is the day I was born and the day I was sent." Or "Revelation came to me." 32 

They state that here, the Prophet, JAj AA lili JA, did something specific (i.e. fasting), on a 
specific day (Monday) and stated that it was because he was born on this day. 


About this we say: 

Yes, the Prophet, AA Hji JA, used to fast Mondays, which was the day of the week he was 
born. However, he did not fast the date of the month he was born. And as was made clear in 


30 Narrated by At-TirmithT and he declared it “Hasan Sahfh", and “Sahih” by AI-AlbanT in “Sahfh Jami' at-Tirmithi", 
both (#3,477). 

31 Narrated by Abu Dawud (#1,047). It was declared “Sahih" by An-NawawT in "Al-Majmu' Sharh al-Muhath_ab", 
Vol. 4/548, Muhammad Ibn 'Abdil-HadT in "As-Sarim al-MunkT, pg. 336, Badr ad-DTn al-'Aym in "AI-'Alim al- 
Hayyab", pg. 82, and AI-AlbanT in "Sahih Sunan Abi Dawud", (#1,047). 

32 Agreed upon, and this is one of AI-BukharT's phrasing (#1,162) 



the previous article, it is not confirmed which day he was born. So not only did he not fast it, he 
didn't even clarify to us what day it was. 

And even if one were to use this as evidence, then what it would be evidence for is to show 
their joy for his birth in the way that he showed his joy for his birth, which was through fasting. 
Instead, parties are thrown and innovated acts are performed as a way to celebrate this 
unconfirmed day. 

Some may say that we are going above and beyond the minimum, which is fasting Mondays, by 
celebrating the yearly date that he was born. So we ask, what is the difference between this 
and between praying the Sunnah of Fajr, Maghrib, 'Isha' and so on, as four Rak'ahs, stating that 
we are performing the two, plus going beyond the minimum? If this is permissible and actually 
better, then this should be as well. 

So we say that, if fasting Mondays shows that it is permissible in general to celebrate his birth, 
then having other means of celebration should likewise be permissible, then what about the 
evidence for Hajj in specific times being used as evidence for Hajj in other ways? And likewise 
with other acts of worship? The point is that if it becomes acceptable to innovate the means in 
which we show our gratitude for the birth of the Prophet by extending it beyond fasting on the 
Day of the week (i.e. Monday) - not the date of the month, which we can't even know - then 
what is to stop us from innovating legislated rituals from other specified and restricted aspects 
of worship in regulated times, such as Hajj, etc.? 

And clarification has already passed concerning using evidences in ways that the Salaf did not 
use them, which should be more than sufficient to withhold from innovating these actions. 

4-The Prophet Musa, >j d .* sSji J~e>, Fasted 'Ashura' out of Thanks to Allah, Juj, the 
Prophet, jjJbj ds- iSit Jb>, Did So As Well 


They mentioned the Hadfth of 'Abdullah Ibn 'Abbas, <dsi ^>y. 

jAj jjJaP iJUi" djJlii ^ju \pjj UJ £■ Ull CM 

,^oU-a» 'y>\j g Ia jy Ul" IjSwi JT Jijpij 3s? 

That when the Prophet, d* iJJi Ju>, came to AI-MadTnah, he found them fasting a day, 
meaning 'Ashura'. And they said: "This is a great day, and it is the day on which Allah saved 
Musa and drowned the party of Fir'awn, so Musa fasted it out of gratitude to Allah. So he (i.e. 
the Prophet, d* iJJi Jb>) said: "I have more right to Musa than you." So he fasted it and 
ordered the fasting of it. 33 


33 Narrated by Al-Bukhari in his “Sahih", (#3,397) 



They use this in the same way that they use the Hadfth of fasting Mondays. They state that the 
Jews mentioned that Musa fasted this day because Allah saved Banf Isra'fl from Fir'awn, and 
the Prophet, di- ill' Jb>, approved of this, did it himself and ordered for it to be done. So 
since a specific action (i.e. fasting), was done on a specific day (i.e. 'Ashura'), and it was done 
for a specific reason, (i.e. out of gratitude to Allah for saving them), then this proves that doing 
specific actions on the claimed birthday of the Prophet, *1' Jb>, out of gratitude to Allah, 

is permissible. 

About this we say: 

All that was stated about the previous evidence can be said about this evidence. 

Also, here, the Prophet, ffs. illi Jb>, fasted a day and ordered for it to be fasted. He is also 

the same Prophet who did not celebrate his own birthday, nor did he order anyone to do so. 
Nor did he even confirm its date for us. 

So even if someone were to perform this exact action, which is fasting, on the day of the month 
that the Prophet, d*. ilii Jb>, was born, if its date were even confirmed, then we would say 
that it is a mistake. This is because he has made a specific act of worship on a specific day for a 
specific reason, without any evidence for specifying that date. So how about when the day itself 
is not even confirmed to begin with, and the act being performed is not even what has come in 
the Hadfth being used as evidence, yet it was perfectly possible for the Prophet, O* il' Jb>, 
to do so, and for the Sahabah to do so, but we have not one specific evidence for this? 

And what is the difference between this and between someone using the Hadfth of Abu 
Qatadah al-AnsarT, <&' that the Prophet, O* ill' Jb>, said: 

" O' Jls tit" 

"If any of you enters the Masjid, then let him perform two Rak'ahs before he sits." 34 

...as evidence that one should read Ayat al-Kursf when he sees a Masjid, and he argues that this 
is an act of worship done out of respect for the Masjid, and this is also an act of worship that 
we will do out of respect for the Masjid. The point here is that this alleged use of evidence isn't 
evidence at all for what those grasping for proof are attempting to use it for. One text is an 
evidence for what is demonstrated in the Hadfth itself, while the second has no evidence. 

5-Abu Lahab Had His Punishment Reduced Due To Being Happy When the Prophet, Jb> 

jtLj fbs- Hji, was Born 


34 Narrated by Al-Bukhari in his “Sahih”, (#444) and Muslim in his "Sahih", (#714) 



And they use a statement of 'Urwah at the end of a long Hadfth of Umm HabTbah, t#* 


4jj5 jj! Olo Uls 'j ‘4^ ^ll' ^4^' CJ4>jl3 Igiipl jil OIS” a*ij^ ^ipj 

".ijjJj flA* ^ C.-4 — 1 i_5»' jl* jjJ' ^J" jj' JlS 'iU" :<4 Jll <uj!" 


'Urwah stated: "And Thuwaybah was the freed slave girl of Abu Lahab whom he had freed, and 
then she suckled the Prophet (as an infant). When Abu Lahab died, one of his relatives saw him 
in a dream in a very bad state and asked him, 'What have you encountered?' Abu Lahab said: 'I 
have not found any rest since I left you, except that I have been given water to drink in this (the 
space between his thumb and other fingers) and that is because of my freeing Thuwaybah.'" 35 


And they state that the reference to Abu Lahab freeing Thuwaybah and it being a reason for his 
punishment being reduced is explained in other narrations in which he freed her due to his joy 
when she informed him of the birth of the Prophet, di- iJJi Jb>. So they state that since his 
punishment is reduced, and it is reduced due to his freeing Thuwaybah, and he freed 
Thuwaybah because he was happy about the birth of the Prophet, pL>j ds- iJJi Jb>, then this 
shows that doing something out of joy for his birth is legislated. 


About this we say: 


Firstly, this statement from 'Urwah in "Sahfh al-Bukharf' is "Mursal". This was mentioned by Ibn 
Hajar al-'Asqalam, 36 Badr ad-Din al-'Ayni (d. 855 H.), 37 and others. And this is obvious from the 
Hadfth itself, as 'Urwah did not mention who he heard this from. 


And 'Urwah is a Tabi'f, and it is known that when it came to statements other than the Prophet, 
jiiiy ds. Hji J-e, and the Sahabah, as well as ones that had the beginning parts of the chain of 
narration mentioned (Mu'allaq), then Al-BukharT did not place the same conditions of 
authenticity on the latter as he did with the former. And this is evident from the words of those 
who commented on “Sahfh al-Bukharr, such as Ibn Hajar al-'Asqalam in “Fat'h al-BarV, Badr 
ad-Din al-'Aym in "'Umdat al- Qarf ", as well as the book “Taghlfq at-Ta'Ifq" by Ibn Hajar al- 
'Asqalam, and others. 

And a known rule amongst the Scholars of Hadfth is that they would narrate side points to 
authentic Hadfths that were not at the level of the original Hadfths themselves. This is evident 
in “Sahfh al-Bukharr and “Sahfh Muslim”. In fact, a whole book has been written about this 
concerning “Sahfh Muslim", called "Ghurar al-Fawa'id al-Majmu'ah Ff Bayan Ma Waqa'a Ff 
Sahfh Muslim Min al-Asanfd al-Maqtu'ah”, by Imam Abul-Husayn Yahya Ibn 'All al-'Attar al- 
Maliki (d. 662 H.). 


35 Narrated by Al-BukharT in his "Sahfh”, (#5,101) 

36 "Fat'h al-Bar?", Vol. 9/49 

37 "'Umdat al-QarF, Vol. 20/132 



Secondly, Imam an-Nawaw? (d. 676 H.) stated: "If it was the thirtieth night of Sha'ban, and the 
people did not see the Hilal (i.e. new moon), and a person saw the Prophet, di- HJi J-e, 
while asleep, and he said to him: 'Tonight is the first of Ramadhan.’ Then fasting according to 
this dream would not be valid; not for the one who had the dream, nor for anyone else. This 
was mentioned by Al-Qadh? Husayn and others, and Al-Qadhf 'lyadh mentioned that there is 
consensus upon this." 38 

So we see that even a ruling that is confirmed in the Sharf'ah (i.e. beginning Ramadhan when 
the new moon is sighted) cannot be implemented through something that comes in a dream, 
even if the one seen is the Prophet, jjbj d* ilJi Jb>, who we know will not be imitated in a 
dream by the Shaytan. So how then would we bring a new ruling, based upon someone who 
can be imitated, who isn't even Muslim, without knowing who saw the dream to being with. 

Thirdly, this narration contains no mention of the punishment being reduced due to Abu Lahab 
freeing Thuwaybah because of his joy at hearing of the Prophet, pi-j di- ii)i J~e,’ s birth. This was 

only mentioned by Abul-Qasim as-Suhayl? (d. 581 H.), 39 attributing it to “Sahfh al-Bukhar7’. 
However, as we have seen, there is no mention of this whatsoever in “Sahfh al-Bukharf’ , and it 
is not confirmed at all. 

Fourthly, what is known to the People of Sfrah is that Abu Lahab freed Thuwaybah a long time 
after the birth of the Prophet, jU-j di. ’d\ J-e. This was discussed by Abu 'Umar Ibn 'Abdil-Barr 
(d. 463 H.), 40 Abul-Faraj Ibn al-JawzT (d. 592 H.), 41 Ibn Hajar al-'AsqalanT, 42 and others. 
Therefore, the freeing of Thuwaybah by Abu Lahab wasn't even something he did in recognition 
of the birth of the Prophet, ds- ibi anyway, as those who claim it is evidence for their 
innovated activities allege! 

Conclusion 

These are the five strongest arguments put forth by those who permit the Mawlid. And as you 
can see, they are not strong at all. So overall, we see that firstly, there is a lack of evidence to 
sanction the Mawlid. And secondly, there is evidence to prohibit it (as discussed in the 
companion piece to the article). And Allah Knows Best. 
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